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RELATIONSHIP/
DISCIPLINE/ACTION RELATIONALITY ‘I AM’ (missio dei) REALITY ‘i am’
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general God presses Himself out & His nature of love, com-
munion & glory (Jn. 1:14, 18, 3:16; 12:28, 13:32; 
17:1, 4,5, 10,24; 21:19; Matt. 9:8; 17:1-8; Lk. 
13:13; 1 Jn. 4:6-12)

Likewise Christians are to manifest this quality of God’s love, 
communion, glory (Matt. 5:13-16, 10:16; Jn. 15:16; Acts 
1:8; Rom. 15:6; 1 Cor. 6:20; 1 Pet. 2:12; 4:16; 1 Jn. 3:9-
19)

witnessing –”the Father witnesses concerning me” (Jn. 8:18)
–Holy Spirit witnessing --- Son (Jn. 15:26)
–Scripture witnessing --- Son (Jn. 39)

–”you are my witnesses...” (Acts 1:8) & Christians are to wit-
ness (jn. 15:27)

commission –”as the Father sends me, so send I you” (Jn. 17:18)
–”...all authority...given to me” (Matt. 28:18)

–”...Holy Spirit said, ‘Separate...I have called Them’... (Acts 
13:2); “therefore make disciple by going...” (Matt. 28:19-
20)

empowering –Father on the Son by the Spirit in ministry, resurrec-
tion & exaltation (Acts 10:37; Rom. 1:4; Phil. 3:9-10)

–authority given (Luke 10:19)
–examples: disciples + Paul (Acts 2,4; Rom. 5:16-20)

evangelizing –God desires many will be saved (2 Peter 3:9)
–God’s grace is sufficient for all to be saved

–in obedience to God, Christians evangelize: moved by the 
compassion for the lost, empowered by the Holy Spirit 
with gifts

glorifying –the Father glorified the Son (Acts 3:13; Jn. 12:28)
–The son glorified the Father (Jn. 17:4
–Holy Spirit glorifies the Son (Jn. 16:13-14)

–good testimony glorifying God (Matt. 5:16)
–failed to give glory...serious consequence like Herod (Acts 

12:20-23)
–Christians are to glorify God in life, living, labor (service 

& ministry) (1 Cor. 6:20; 10:31; 2 Cor. 4:15; 1 Tim. 1:17; 
Rom. 5:5-20)

grace –God’s nature is gracious & He freely gives to all
–Source of grace (Jn. 1:14-17; 2 Cor. 8:9; Acts 20:24; 

Rom. 1:5; 2 Cor. 9:8; 2 Tim. 1:2, 9)

–common grace to all (James 1:17)
–special grace for the chosen (Eph. 1:6-7)
–changed Saul to Apostle Paul (1 Cor. 15:9-11; Eph. 3:7-13; 

1 Tim. 1:14-16)

gift –gifts endowed by the Father, Christ & Holy Spirit 
(Trinitarian formula X2 in 1 Cor. 12:4-6, 12-27; Eph. 
4:7-12)

–special form of grace for service: glorify God & build up 
church

–be stewards of gifts (I Peter 3:10-11)

reconciling –”God in Jesus Christ reconciling the world to him-
self...” (2 Cor. 18-19; Rom. 11:15)

–”he has committed to us the message of reconcilliation...
therefore Christ’s ambassadors” (2 Cor. 5:19-20)

Figure 11: Relational Missiology of “‘I AM’ (missio dei) and ‘i am’”

• “doing”—“’I AM’ (missio dei) there-
fore ‘i am’”(manifesting His nature of love, 
glory  and sending—relational missiolog-
ical paradigm). 

Endnotes
1. Enoch Wan, “The Paradigm of ‘Relation-

al Realism,’” Occasional Bulletin, (Wheaton, Illi-
nois: Evangelical Missiological Society, Spring 
2006b), 1-4.  The following is a summary:

• Epistemologically, “relational realism” is 
the systematic understanding that “reality” is 
primarily based on the “vertical relationship” 
of God and the created order and secondari-
ly “horizontal relationship” within the creat-
ed order.  Reality and truth are best to be com-
prehended and experienced in relational net-
works of God & the created orders (3 systems 
in existence: angels, humanity and the natu-
ral order).  

• Ontologically, “relational realism” is the 
systematic understanding that God is the abso-
lute Truth, the most Real; only in relationship 
to Him that there is the existence of human re-
ality and the possibility of human knowledge of 
truth (Acts 14:14-17, 17:24-31).

In this study, “paradigm” is understood to be 
“a coherent conceptual model for philosophical 
postulation and scholarly research (Kuhn 1970, 
Barbour 1974) or “the researcher’s epistemolog-
ical, ontological, and methodological premis-

es” or “interpretive framework” (Denzin & Lin-
coln 2000:19).

2.  “Ontology”—the systematic study of is-
sues related to the nature of being and the real-
ity of existence.

3. “Epistemology”—the systematic study of 
issues related to the nature, essence and means 
of knowledge and truth.

4. “Relationship”—the interactive connec-
tion between personal beings (or “Beings” in 
the Triune God) whereas “relationality” is the 
generic quality of being connected.

5. “Theologizing”—the systematic study of 
God (e.g. His attributes) and His Word and 
works, and “theology” is the resulting under-
standing and practice. 

6. Bosch states, ‘The  missio dei is God’s ac-
tivity, which embraces both the Church and the 
world, and in which the Church may be privi-
leged to participate...’mission has its origin in 
the heart of God’.” (Bosch, 1991, p.391,.389).

8. The “I AM” is God’s self identification and 
“i am” (lower key) is an intentional designation 
for man in contra-distinction to “I AM.”

9. Our Triune God is characterized by love, 
communion, commission (sending) and glo-
ry. Also see Kevin Daugherty 2007, John A Mc-
Intosh 2000.

10. For discussion on the theme and text 
on “I am” of Exodus 3:13-15, see Cronin 2007, 
Foutz 2007, Freedman 1960, Laney 2007, Pip-
er 1984.

11. On ‘relational theology,’ see: 
• Book by F. LeRon Shults, Reforming Theo-

logical Anthropology: After the Philosophical Turn 
to Relationality, Grand Rapids, Mich.: Eerdma-
ns, 2003;

• Review article of the book by Shults, “To-
wards a Truly Relational Theology: A Conver-
sation with F. LeRon Shults” by Maarten Wisse, 
University of Heidelberg, German at  www.ars-
disputandi.org/index.html? www.arsdisputan-
di.org/publish/articles/000160/index.html (re-
trieved Nov. 20, 2007).

• Electronic chat room on ‘relational the-
ology’ visit: www.opensourcetheology.net/
node/1256 (retrieved Nov. 20, 2007).

12. Commenting on Exodus 3:15, Keil 
& Delitzsch (1981, vol. I: 442) stated, “God 
would even manifest Himself in the nature ex-
pressed by the name Jehovah, and by this He 
would have all generations both know and re-
vere Him...the name, expresses the objective 
manifestation of the divine nature;...memori-
al, the subjective recognition of that nature on 
the part of man.” 

13. The proper name of the God of Isra-
el is given in Hebrew as hwhy often supplied 
with the vowels of the noun “my lord” yn ”d oa] 
or the noun ~yhil{a/ . In Ex. 3:14, the name by 
which the Lord refers to himself is hy<ßh.a,(, which 
means ‘I am’. The question of course is then 
how do we get hwhy from hyha. Some have opt-
ed that hwhy is an ancient secondary form of 
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One of the books on my li-
brary shelf is titled Charts 
of Christian Theology and 

Doctrine by H. Wayne House.  It is 
probably familiar to most of you.  
As I read Enoch Wan’s article for 
this issue of Occasional Bulletin, I 
am reminded of that book. Enoch 
has done a masterful job in convey-
ing the connection between rela-
tional theology and relational mis-
siology. This is the third in a series 
by our author, and his writing takes 
us to a clear understanding of the-
ology in all of its disciplines and 
makes that connection with mis-
siology in  a succinct manner us-
ing charts (a specialty with him!) to 
spell out this connection. We usual-
ly think of theology in the sphere of 
academia, even though God wants 
us to make it applicable in our daily 
lives. Enoch does just that as he as-
sociates the theory with reality. Then 
he takes it to a higher level as he 
spells out the doctrines in a missio-
logical context with application.  We 
have dedicated the entire issue to his 
thinking, and believe that we will be 
the richer for having done so. 

—Bob Lenz, editor

the 1 common singular imperfect of the ‘to 
be’. The problem with this suggestion is that 
we have no known witness for this. What 
we do know is that most middle yod verbs 
were originally middle vav verbs. So the 
shift from the vav to the yod is well attested. 
The name and the logical translation of the 
name in Exodus. 3:14, as “I am” seems to re-
fer to the existence of God. So, the message 
to the Egyptians is that the one who truly ex-
ists sends Moses back to his people. I would 
simply propose that the later name h w h y is 
derived from this idea of existence, and that 
this name is the way the people of Israel re-
ferred to God: “he who exists” over against 
all the idols who were merely the work of 
man and had no existence beyond their 
physical representation. In LXX John’s use of 
evgw. ei=mi (John 8:24, 28, 58) is a reference 
to the deity of the Hebrew name in Ex 3:14.

14. God’s appearance to Moses as of ob-
served by Keil and Delitzsch (1981:442), 
“God therefore told him (Moses) this 
name...’I am that I am’ and designated Him-
self by this name as the absolute God of the 
fathers, acting with unfettered liberty and 
self-dependence...”

15. Wan 1996.
16. For earlier works of the same empha-

sis, see Wan 1996a and “”Understanding ‘Re-
lationality’ From A Trinitarian Perspective,” 
(Wan 2006a).

17. There is both a relational empha-
sis (Trinitarian missiology) and critique of 
managerial / entrepreneur style of Chris-
tian missions in the West at the Global Con-
sultation on Evangelical Missiology, Iguas-
su Brazil and the The Iguassu Affirmation. 
See  www.ctbi.org.uk/downloads/ccom/
documents/010424%20Richard%20Tiplady.
doc (retrieved Nov. 1, 2007). 
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